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AGASAS., 


Agusaa, or as thoy avo sametines called Asagas, avo Namo ant 
the washerman class found all over tho State. According member 
to tho last Consns (1901), their population was 90,962, 
the sexos, being noarly oqual in numbers. Abnnt a 
fourth of them aro found in tho Mysore Distriat ; Shimoga 
and Tomkur contribute oach an eighth of the population, 
followed by Bangalore with almost tho same number, 


Tho namo by which the caste is most commonly known 
is Agasa (@A%), Asaga (887) boing another form of the word. 
Madlivala (82°?) or Viraghata Madivaja (2tegbs MAwv~) 1s 
the name which they apply to themselves. ‘Thoy also call 
themselves, though legs usnally, Mallge Mitdevt Vakkalu 
(AIQAG BHwH we) or dovotces of Malligo Madevi, 


Chikavandlu, Vannin and Dhsbi aro Telugu, Tainil 
and Tindustani oquivalonts of tho Kannada namo Agasa, 
Tn Sanskrit tho caste is known by the torm Rajaka (6a), 


Anya, Appa and Ayre aro tho usual titlos affixed to 
the names; sometimos thoy add the term Setid as their 
namo onding and thoir yajaman or headman has tho title 
of Ganda. 


Tho meaning of tho torm Agasa is obscure, Mr. Stt- 
art, Consus Suiporintendont, Madras, in his Report for 1891, 
says that the word is derivod from Agas? sail to moan a 
turban, a moaning which could not bo vorified. Tho torm 
Agast seams Lo be a lator form of Asaga, Madivafa moans 
a porson who makes cloths madi or clean, Vérughazu 
Madivalu is upplied to tho caste on account of their sup- 
posod doscont from Virabhadra (X8#3)) the son of Siva, 
They ave styled also Mallige Madevt Vakkalu, as they aro 
tho Vakkalu ov davdteos of a goddess known by that name. 
Rajuka moans a dyor of clothes, corresponding to the 
Tomil namo Varpan which moans the samo thing, 4 

BR 


Tangtage, 


Origis 
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Phoy speak both Kannada and ‘Poluga aecording to 
thoir place of residenee, 


The following slovy is given to aecount for the ovigin 
of the caste. On the occasion of Daksha’a sacrilico, 
Virabhadra gob his clothes blood-stained when killing 
Daksha and his companions. Ife appeared beforo Siva 
and thonghilessly allowed his impure garments to come 
in contach with the great god. [fe was thon doomed to 
fall vom his high slate, and condemned bo oxpiate Its sin 
by washing tho clothes of Basava and his followers in 
Kalyan. ‘This was the washorman namod Mitehayya who 
is cdeseribed as a follower of Basava, in (he Y1st Chaplor of 
the Basava Purdue, 


There is another anda moro childish story eurent 
about thew origin, Mivo goddessos, Savasvatt, Lakslioni 
and Parvati, consorts of the (hveo monibers of the Nviad, 
and Sachi aud Chhiyt, wives of Indra and Stirya, when in 
their monthly sickness, folt a diMicully ino gebting some 
ove to wash their clothes.® dust thon they saw a woman 

‘coming towards them wilh a boy, and asked hor to do 
this work, p omising to give whatever sho desired as hor 
remunaration, ‘Tho woman tovk the clothes ta the sea in 
a bundle and finding no stono slab to wash the clothes on, 
cub off tho head of the bey, usod his blood as colouring 
matter, oyos as indigo, the flesh as fullev’s-ourth, tho 
back as aslib, logs as fuel and foroums ax ironing vods 
aud tho abdomen as the pob. She obtained: fiva hy pay 
ing to Agni, the god of fiva, and Chus loaning tho clothes, 
sho book them back fo the divine ladios, ‘They were 
naturally gratified at tho result, but not finding tho hoy 
with her, they questioned tho woenmn, who reluctantly 
informed thom of the nse sho had made of his: mortal 
Grune, Highly bonched by the act of dovebion, thoy tald. 
her to call him by mame, and when sho did se, lo! the 
boy stood smiling before her. 'Nho gods of the "Triad, 
pleased on hearing this, promised hor a further boon, 
whick she formatated as knee-deep water (for washing), 
ankle-deep food (as wages) and a monopoly of washing 
clothes, "The Agasus are tho progeny of this son of tho 
oviginal washer woman. 


= 


“Washing 18% worn daring such perisd is vonsidared wv very 
Jow bind of serview; aud when people wish to eshibit their eoutomypt 
for othr, espocilly for weshermen, they ell chen woshors of 
polknted: clothes, t 
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Basava is said to have converted somo of tho washor- 
men living in Kalyan into Lingayatas, of which porsuasion 
there are found somo mon in this caste at present, 


Tho caste, ag found in tho Stato, las two main endog- 
mnons divisions, based upon tho language they speak, Kan- 
nada Agagas and Telugu Apasas. 


Thero are also found in stall numbors Mahratta and 
Windustani Agasas with thoir namo endings of Singh and 
Kav, but they aro immigrants of quite a reconb date. 


Thoso main divisions neithor intermarry nor oat togethor, 
and tho Telugu section is again divided into following sub- 
divisions* which ave cudogamous. They are :—dfwiht- 
nti (908), Pusupundsi ("ADBWW),  Asidi (WNP), 
Ndumdily BPWRIL) and Padihara Param van (eo 
wWedIPevow0% ), that is, thoso of thu sixteon phwras. 


Tt is statod that where marriagos of widows aro allowed, 
tho offspring of such unions form a distineb division with 
which the othors do no entor into relations of matrimony ; 
but it is likoly'that tho distinction is oblilerated in ove or 
two gonerations. 


They have no exogamous divisions. Tn some places, 
the identity of tho several familios is preserved by thorr 
allugiance to tho sume tunity god, and the memory of thei 
rolationship is kept up by the amuual ov periodical colobration 
of wouship in honour of their tutekwy deities, Some havo 
divisions @allod after a well-known ancostor in each family 
(@883), suchas Lakkappana Kalayyana Manoa (78%) 
@ PVD AES), Jogi Sidldayyana Manetana (eA WE, Co} 
@ o.88), Numpu Lingayyann Manotan (F028 doriedyes 
ab883),° Bul those distinctions, however, get tual in course 
of time by the contmon ancestry boing forgotten or tho 
worship of w new god being takon up.t 


They hive no hypergamous divisions, 


* Those divisions appear lo ho tervitovinlin origin and require fut the 
investigation, 

+ A section ol thoy varry on thoit professional work atuight whit? 
obhors do so in the day tune aevording to Lie vastom of their families. 
Bul this distinction hax no significance in their social relations, 


A fow peoplo bwve returned tho following as Uboir exogamous divi- 


Divisions. 


sions, namely, Magéle brele (Bows) ; Ral hula (89720) wid + 


Halu Kula (Boorse) sand w lew others Rumbaloru (Bdoev stad) 
Murugallora (Bodie Rod), Uhivinerain (BODTIGD worn) {hens 
dayudavary (Dowridisds) ; bud this matéer veynires yerilications 


. B2 


Birth cove« 
monios. 
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Whon a child is born, the mothor is confined to a room 
with the child and is considered anclean for 4, 6 or 8 days, 
alter which they are bathed and boeconio fil fo go inte the 
inner house. Pho puvificabion is done with some covomony § 
marrivd women seating tho mothor and child on a plank 
neara small pib made by the sido of tho house, smn the 
mother with tmoamovie and perform avai, ‘Chis is called 
Quai Sdslra (pib coremony). ; 

Some of the eastemen are entevtainad af a dinner, anil 
tho most elderly member of the caste prosenb suggests tho 
namo tobe given. Tho mothor and the ehild are seated 
in fronb of a winnow placed back upwards on a spot 
purified with cowdung and stecaked with three linos of roi 
oarth, to which pija is made by burning incense aud offor 
ing a broken eocoumml, ‘She midwife applies a little butter 
with baje root in the baby's mouth, and calls it bythe name 
dovided apon, In some places, a numbor of childten ave 
Invited toa dinner of davgyi aud aftor inaking a hearty 
meal of it, they ave made to report the mime to be given 
tothe child. ‘The eld is fist pub into a swinging oradle 
on the evening of this day, married women invited for the 
Occasion singing SOuKgs, 


Koracha women avo also sometimes consulted before 
tho name is fived upon. Bub gonerally, as in other custes, 
tho uamo of the child is given alter that of oither a decous 
ad ancestor ov tho family god. Tf aftor tho name is given 
tho child showd got ill or suffer from other ailmont, the 
first name is dropped anda new name givon. 

Thoro are no nanos peculiar to tho caste, Pot nanos, 
such as Appajoo (F348), Appayyn (#7%8), Appoda 
ORAZ), Chinn Papa BRXF), Pubtasind (WYN) Ge, 
avon use. ‘ho following namos are-commonly found 


ae Men on 
Pipa (#®) Dugeamma (74,82,) 
ray (2233) Caviauuna (Booey) 
Ohaliga (t¥7) Maunif (8) 
Miniya (8200) Timi (29%) 

Lenke (08) Vonkitli (228s) 
Sotia (3,) Rimi (©) 


* Ricoaad broken, prise conkod together with sone spieod added. 


se 
f Mominine uames in feud and ather Dicey fda TLavagmapes ond 
ind generis, and ca nee is ulded as an hones ria saltis anid means mother 
or uitvess. 
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Naiues of haso objects are sometimes given, such as 
Adayappa @@8a) dosert man), Gudlappa (28 8), ie, spade- 
man), ‘Tippe (8%, ie, manure heap), Kallappa (8%, i, 
stone man) and davaritya (BOS, fe. vod of duath), 

Adoption is allowed and practised, In genoral, 
brothor’s sons aro seleetod by prelerence, but a brother 
cunnot be taken in adoption.” 

Polygamy is not prolibited but is rarely practised. 
Want of issue, bodily defect or incurable diseaso and want 
of additional hands for work, avo the principal motives 
10 induco @ man to tuke more than ono wife. Polyandry 
is unknown, 

Both infant and adult marriages avo allowed and prac. 
tisod, A girl may ovon vemain without marriago all hor 
life-timo join such a case, she lives ay a member of hor 
fabhor’s fuuily. But a woman without marviage is not 
considered fit to take part in ceremonies aud when she dies, 
the frnoral coromonies performed are Joss formal than for 
amarricd womau, TD! an wunarried girl becomes pregnant, 
the parouls are placed under a ban which ean only be ve 
movod aftor her marriage in Aadike form to her paramour, 
if ho bo of tho suine caste. Should he be of a higher custo, 
bo my vithor join hor caste aud marry hev, or the parents 
have to pay a fine and give a dinner to tho enste. The fault 
is thou condoned, aul the insstie is regarded as being hori 
in tho vaste, Hoan tuumartiod girl joins a nun of a lower 
caste, sho ix discarded allogother from her community, 


Tho prohibition to marry agnatie relations (uown as 
belonging bo the sume finily) is respootod as long as the 
rolationship can be traced ; but as there avo no esogamous 
namos in vorue 40 keqp up the recollection of the famuy, 
ibis likely that the distinction gots lost in coulusion in the 
aourse of two or three generations. 

In inarriiges, sddara (moaning uterine) velationship, 
that is the volationship of maternal unelo’s oy paternal 
aunt's daughter is proferred. Marriago with an older 
sistor’s daughtor ix not only allowed, but it is specially 
favoured, ‘Tivo sisters may bo marriod cithor by one man 
or by utorino brothers. ‘Lhe othor slandard which they 
have in tosting the eligibility of the match is that the boy 


and the girl should nol, oither actually or, by analogy, be , 


volated fo cach Sthor ax parent and child or brother and 
sistor, Marriavo with younger sister’s daughter is 


sees - ae 
*''ho coromony observed at the dine of adoption ts similar to thet 
obsoxved by tho Karbus ws described in the aecomut ol that caste, 


Adoption. 


Martingo. 


M 
ce 


vlage 
monies. 
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prohibilod. A brobthor and sister of x family may marry 
a sister and brother vespeatively of another. Barring 
those limils, thore aro no prohibitions for mmaeringa, Dased 
oithar on social status, local position or difforoncos in yeli- 
gion or Oceupation, 


To negotiate the marriaga, Lhe father of the hey goog 
to tho house of tho ginl’s father accompanied by somo 
friends. {fe tolls him: “We bave come (o ent rice aid whoo 
in your houxo.” After cating together, thoy tuk over the 
matter and it is agecod that if other conditions (Safesalt 
areas?) are fayonrable, the mateh should take pleco, 
They call this Voppu-ritya (yg) or buble of Agree. 
mont. ‘This is followed by another” preliminary ceremony 
called Vilya-sustra G%g808) ccremony of betol-loaves and 
nuts), also at the bride's place, fo whidl the enstanien aud 
aJangama are invited, Such business matters as tho 
number aud value of the jewels fo bo given fo the gird, 
ave then settled, and if both parties come fg an ayreonent, 
ascab called Sangamesvan’s Cnadige otBtrguad AQ) iy 
improvised, and the bel} and spoon of the Chalavadi is 
placed thereon and pitja offered to it, The pin ties signify 
their agreament by exchange of ddavdila Tho snew cloth 
brought by tho bridegvoom’s fathor ig, presented to (he 
givl, who pats ou hor yafa dross, and siéfon nm phk tn the 
assembly of the women, Sho ix also preasonded with one of 
tho jewols agveod to he given at her inavriage , and lowerr, 
fruit and othor presents aro placed inher grmnent. ‘hore 
is a dinner sorved at the end to all the porkons assomblod, 


5, 
Marriago propor may tako placo oithoy at tho girl's 
or tho boy's house. ee 


A day provions to tho inavringo,’ the bridegroom and 
.his party arrive at tho bride’s place, They aro mot at 
somo distances from tho village, and aro gaven jageory 
wator to queneh their thirsh,  Peaesiqeardis disteibutod ani 
then tho party is led into tho village and lodged ina house 
sob apart for them. 


The oreetion of tho marriage pandal is tho noxt 
ovont, 14 should tivo tayolye pillars, that on the wort. 
cast corner being known as tho milk post and being a 
branch of Kalli orof fig: ieee, Ta some plieas, a matornal 
uncle ov other similar relative should Sut (us branch, 
while in othors, it ix suffigient if he isa ume of the erste, 
borif of pavonts: regulavly married. Th ia first deposited 
in some tomple, and brought thonce alter pije, aml pet up 

e 
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‘in its place, ‘Tho pandul has a canopy of washed clobhos 
docorated with drawings in line and saffron. 


Womon go to tho potter's house to bring Airane (ers), 
that is, pots painted outside with red carth and chan 
ina varioty of dosigns, The pottor is presented with a 
hana (4 As. 8 p.), rico and othor provisions. ‘The pots ara 
brought to the houso and kept ina row ou a hed of manuro 
sprond for the purpose in a room, 

Thoy then go to a woll and, alter making pija, bring 

‘ water for the marriago in some vessels, walking in pro- 
cossion on washod cloths* spread along the road by one of 
thoir own caste, Thoy have a general dinner aftor this in 
the marriage pandal, In some places (vg., Davangere) 
tho brido and the bridegroom visit in succession, the houses 
of their cagtomen in the place, at which they are besmeaved 
with turmoric pasto as a tokon of congratulation, and par 
tako of some refroshmonis. ‘Tho parly go toa tomplo 
where they make pit to tho bhdshinga (marriage chaplet), 
and bring it homo in state, under a moving cloth ea opy. 

On the second day carly in the morning, the binde aud 
the bridegroom both get their nails pared ?, not by a barber 
but by one of theiv own caste, Tho ostonsible reason given 
is (hata barbor should not enter tho marriage pandal, Dut 
the real reason scams to be that barbers decline to do this 
service for thom, As tit for tat, the Agasas do not hold 
torahes during tho marriages of bavbors, After bath, tho 
bridegroom decked in now clothes, goes atbended by a band 
of imnsicians toa temple. About this time, a green twig 
ol Nérale or Busari treo is cub by tho marornal unclo of tho 
bride, and takon in stato to tho marriago houso, whore it 
is tied to the milk post. 

vom the temple Where tho bridegroom is seated, somo 
of his parly go to tho brido’s house thrice. The first timo 
thoy carry rico, jaggory, saffron and betel-leaves, and ro‘wn 
loaving tho things there. The socond time, the new clothos 
meant for the bride are similarly delivered. On the third 
trip, the bridegroom himsolf goes carrying a daggor in his 
hand followed by his bost man, and taking with him all the 
jewols intended for the bride. As the procession ap- 
proaches the pandal, the bride’s party wake a show of resist- 
anco by pelling tho bridogroom’s party with rice, the 
compliment beingsdily returned by the lattor. 





* Called in Kannada, nadomadt (B58), thet ixy washed cloths for 


walking on, - 
this is eollod Kalugurn Baste, (BeeaTboot38,)), 
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Then the bridegroom comes to tho marringo duis, bo 
which the brido is subsequenlly conducted, A sereon 
ia thrown hetweon (he two Here the Purohit is called tn, 
He isa Bialiman in some places, 2 Jangamae m sone, while 
whore neither jy available, an olderly aman of the caste 
conduets the ceremony. Rice, sesamin and eunanin seod are 
put by the brido and the bridegroom on each other's 
heads, the sereen is taken off and they yarland enoh ot hor, 
Tati is tied by tho bridegroom to the neck of tho bride, 
and the union is complotod, 

This is followed by the Lying of fankayas, Wour 
motallic vessels aro arrangod in four corners, and round 

_ their nocks a thread is passed throo times. This is then 
eut into two halves and to cach hall is tied a tarmerig rook 
and a betel-leal. < 

Lastly dhtre ov the milk pouring covamany takas place, 
Tho couple stand facing eaoh other and keop  thoir Tunds 
together holding a cocoanut, on whieh first tho priest, then 
the parents of the couple, aud lastly vest of, the Pageant 
pour tuilk., During the Gime, the couple hold thoit hands 
alarpately upon each others. The milk thus poured in 
is caught ina tray held underneath their hands and ultis 
qwately thrown ont one Bilva treo ov into at jasmine bush. 


After this thoy sit side hy side, with tho ends af their 
garmeuls knotted together, anid each ties tho dvauge 
(wrist-thread) to the other, hoy thon riso and yo round 
tho milk post thtes and ake wy cuaskdee before (he sored, 
pots, ‘Tho assembly disporso allem fdadidla, and later on 
there isa genoral dinner, 

The operative purl of the covomony is the tying of tho tdi. 


On tho third day, the couple are emointed aud bathed, 
and takon (o an vtseafitha (Mews Roligiosns ov the Poopul) 
treo, in procession, tho bridegroom riding on a horse and 
the bride ona dull, "Shey are sentod side hy sido on wv 
plank soat und their parents and ofhor wombers of tha eous 
gregation throw v handful of Qaanbe® flowors, this hoing a 
coremony known as § Pionbe Momer dhdre? Chon onah 
party again ties a daakaya theoad with a petal leak atlachod, 
to the other's wrist. 

{n Uhe attornoan, after Uinnoy, the Sindeteune pif tileos 
plage. A black husedlt ov blauket is done ingo eight folds and 


*Lunhe B083) is a small herb (hlonis fution) tho tiny White 
flaw ol w me neh though doveid of xmoll, are beliaved ta be 
u favourite of siva, lor whose worship they ave lurgely oupleyed in, 
thin past of avin, y Pegs a eee 
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sproad on a plank bofore the soat of the couple. This is 
vallod a gaddige, Betol-loavos aro arranged In a circlo on 
ii, with arcoa nuts placod ina heap in tho contre, Round 
the heap are kepb lumps of *Vibhuti (822) and. tho bell and 
the spoon (obs a ), the insignia of the 18, Phana people is 
brought hy the Qhalavadi and kept on the guddige. After 
tho marviod couple make pija to this gaddiye, the hetel- 
loaves and avocanuty, placed in the heap, are distributed, in 
tho known order of precedonce, to all tho assembled per- 
sous. ho Ganda ov headman of pho caste is paid one 
rupoo, and tho Chalavadi gots a //aya (4 annas & pies) as 
thoir official foos. . 

On the fourth day, callod Nuyarali, tho couple make 
plya to the pillays of the pandal with tho offorings of 
cookud rice and cakos, ‘Their kuuhagas aro taken. off. 


Tho noxt day, the milk post is romoved after puja, 
pavt of which consists of pouring on it some wator in which 
a bit of gold and a piceo of voral have been washed.t 


After tho marriago coromonies avo thus finished, the 
Lvideproom is sont back to his native placa with his wife 
who is accompanied by hor paronts or others of her noarost 
rolatives. Tho party halt at the boy’s place tov three days 
and thon return with tho girl I the girl has alroady 
aliained puborty, sho will he allowod to live with her lrus- 
band aftor tho lapse of 15 days from the close of the marvi- 
ago} no Frosh coromony being then observed: except 
giving her the prosonts of fruits and other articles filled in 
the folds of hor cloth, and a dinner to the custo, 


Tho bey or his party has to pay a price for the 
bride, the amonnt varying in different localities, botween 

* TVbhulé is dhe name of the satred ashes got by carotilly bwning 
cowdung cakes, dons to give clout white ashes, Alb worshippers of 
Siva sineus theiv ‘forchauls and limbs with this asa enblom of their 
snith, 7 


Brahmans take ital of the srered five wsed for daily saciifiees, 
Sometimes, expecially by Linguyats, the ashes ave made into smooth 
white balls nixed with some starch, Sho symboliewl meaning is that 
the ashes represent the reuming of canal desires buint in the fire of 
yuane wl bladed’ (knowladgo and deyation), 1b is comectod alsa with 
the story of Kamn’s barning hy Siva, which story indeed symbolixes 
tho trinmpl of knowledge over the senses. 


Bride-price, 


- : 
$This coremony ise hown ite tho Vio muchas, aq, Gawd Bs sar 


MaMa, 7, pr ing of gold ant garal water. 


ttn sone ene iw povindat three montis should alapse hotweer® tha 
marriage mul the constmiination thorvof. A few, liowever, pub it olf till 
the frst Gaurd feast after tho mening. 


Puberty 
coremonies. 
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Rs. 12 and 24%, A widowor marrying a spinster pays wn 
onhaneed price in somo placos, whilo in othor plices, this 
is compounded for hy the prosent of more jowols. 

Tho amount: of marriago exponsos cunnobl be deter 
mined with any definiteness. [Tt depends on the mews of 
the partios, the place they live in and obher considera 
tions, and ib may bo taken as vangmg belavcou Rs. 20 and 
Rs. 50 to the brido's purty aod Ra. 100 and Ra, 200 bo 
that of the bridegroom, the lattor including also the 
valuo of the presonts to the bride, which of course is nob 
lost to the parties. 

When a girl nitains puberty, she is kopt oubsido, us 
impure, in the yard ina shod ercotod out of green leaves 
of oither Indian fig ov the jack fruit treo (88, or Bex), 
for three or five days, and overy evening she ix Sorta on 
a plank seat and presents of cocoanuts, plantains and othor 
fruits are given to hor, and aadit porfoumed by marriod 
women. Tho cloth worn by her at tho time of abtdaining 
maturity will be given toa washoviman of mother family 
who has to wash bor cloths aud supply washod cloths to 
hov evory day duriug this period, 

Ifthe gl is alvoady mmawriod, information of tho 
ovont is sent to her husband oithor through tho seryant 
of the caste, called hultara manushye (8,0 VBR) ay 
throvgh tho girl's brother ov any other castoman ho 
husband dr his poople have, in somo places, to pay Rs. 10 
styled nevada hand (puberty monoy) townrds tha oxpons 
sos inourred by tho Sathor of tho girl for the puberty 
ovremonies and for feoding tho girl during tho poriod. If 
tho girl is nol married at tho time, the paronte havo a 
right to be paid this sum by the wha who subsequently 
offers to marry hor. When tho girlis already marviod, tho: 








*Tn some placos, eg, Shimoga, tha Inidayroom “obs Ra. 2 from 
his parents-in-lnw, sl ylod Mayadakad Lorn (Beoraeyaasy ), 


taal’ is an important ineidont, though notw very exaontial pert 
in all anspicious cevomonioa, A Hat motel dish is fillod with water 
coloned red by means of huntwme powder or, bramerie and chime, 
some grains ofcalowed vio are thrown into it, and the platoia hold by 
two or somolimes moro wornen, and waved before the ohio! agtora in ty 
nuuriage or other coromony, just before they leave their atuge, Sougs 
avo sung by womonf Whe bunt if ationding playsand Brnhmans when 
provont chant some mania ol grace and thow® colored riew an tho 
aetors by way of blessing, ‘ 

Cho main objet of the volourod water sovins to ho tho w wrding off 
of tho ovil oye, 


il 


consummation takes placo within tho 16th day if possible, 
ov on somo later day. 


Widow marriago is allowed and practised ; but the hns- 
band must always bea widower, The edromony is less 
solemn than tho orthodox marriage, and is styled tali tying, 
Tt is porlormed always after sunset, and in tho dark fort- 
nights of tho month ; and it is nol necossary to got a lucky 
day fixed for it by a Brahman. ‘On tho day of the marriage, 
tho yajansu, the gauda and other castemen assemble on in- 
vitation and the spoon aud bellof the Ohulanddi are kept ou 
an improvised scat (Sanganesrqra's Gaddige). Tho woman is 
Tethod either by widewed women or those who have been 
married a second timo, and dressod im now clothes 
given to hor by her lever. Sho puts on silver and 
qlaes Danetos, and is conducted into the assembly by 
widowed wouen, After obtaining the formal permission for 
the union of the yajaimdn and tho rest of the assombled per- 
sons, tho hushand ties the tdi to her neck. The eevemony 
closes wilh the distribution of pan-supart among the assem- 
bly, and wy dinuor given by the new husband, 


A peculiar form of this ceremony is that which is ob- 
sorvoil at Davangore, in the Chitaldrog District, and thoro- 
abouts. The man after being: bathed aud dressed in now 
cloths is sealed ina dark room, before the caste peaplo as- 
somblo, ‘he woman similarly bathed and drossod, is con- 
duetadl into that room and knocks at the door, ‘tho man 
asks hor who sho is and what she hascomo there for; the 
woman replies that she has como to light a lamp in a dark 
houso. Thorenpon some women, married in Midike stylo, 
light a lamp in the room, Tho headman and other casto 
people give permission to the man to tio the tdi, after 
which pan-supart is distriluted, and the procecdings close 
with a gonoral dinner, 


No married womon attend the coromony, nor are tho 
alowed to soo the newly marriod widow for throe days 
after tha aoremony., ho tera ov tho hride’s price paid is 
Rs. 71, which goos towards the repayment of the tera 
of the first husband to his veprosentatives. 


Tho widow cannot marry hey previous bushand’s bro« 
thor, younger os older; but she may ipsary any of his 
cousins. Again, se tay merry as many times as sho loses 
bor hushand or is abandoned by tho lattor, but, it is said 
that, ab ovory subsequont marriago, sho is entitled onl} to 
half tho era of tho provious marriage. 

* 
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Tho propoviy which sho might havo inhovited from 
her first hughanud has to be returned Lo his hoi, and tho 
children also po back Lo his fanily. A woman marrying a 
second time ig deprived of covtitin privileges ind ix, fox 
purposes of joining auy auspicious coremoutos, treabod ag 
if she were a widow. Sho canmot eyon entor a marriage 
panda). Ler issue fur a few goverations form a sopurato 
division, nd aro only gradually absovhed inte the main 
body of the caste, 

A man caunol divorce or abandon his wile for any 
other reason than adultery or loss of custo on her part 
‘Ihe later is also a good growl Lor tho wifo to broak the 
marriage tie, Abt tho timo of dissolution of loarriyso, the 
castomon and the yajandn ave culled bogethor, and the 
circtumstuncos uccossitating tho divorco avo laid before thom, 
The counoil hear the parties aud somobimos, when (ho 
complainant fails (o make oul his case, tha parties are did. 
nussod with an acmonition, anda reconciliation is gonorully 
effectad. Bub ii mast cases, parbiod da not yo a the 
Jongth of laying tho matter before the panghaywtis, unless 
the facts are likely to be proved by overwhelining 
evidoneo, ; 

The divoreod wou may mamry another iu Aidihe 
form, Ha man clopes with a married women, and on 
this aceount a divorce is effected, ha hus to pay the 
marringe oxponses to tho previous husband anda fue to 
the oasto, bofore he can mary tho wonrdy (ho Tattor has 
also to veluwn’ the fd/f and any other jewels whigh she 
might lave voceived from hee provious hushuul [fon 
woman commits adultovy with a aan of my superior caste, 
tho matter may bo condoncd hy paymonb of a snndl fine to 
tho casio; bub adullery with aman of lower rank entails 
loss of caste, 

Thoy generally bury their dead, bub the -bodies of 
prognant woreu or Jepers ave dipposed of gitber by bume 
ing or hy “heaping stunes over the dowd Dotics, though 
the latter practice is somewhat rare, Some ol thego 
following tho practico of tho Linguyats, carry the body 
placed ina sitting posture in a chide, wad burying if in 
the samo postiwe in a niche mado in the grave; whilo 
othors use a flat, bier of bamboos, the body being carrigd 
and buried ina hérivzontul position with tho head to the 
south, Keeping the bior down while going half way, and 
ne a a a’ nd « -~_ 

This practico ix lowwn iu Kannade us Kalla Sévo (agpaad) 
mowing slonuseryive, : 
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broaking a water pot at the gravo, aro also obsorvod as 
among othor castes. Nothing is bnriod with the body 
except half of the now cloth im which ib had beon wrappod, 
the abhor half boing thrown away at the graveyard. On 
tho grave, oithor fusi or fumbe plants ave plantcd. 
After tho body is disposed of, tho party batho, robin 
home and have to seoa light kept burning on the spot 
whoro tho docoased oxpired. In the night, a bunch of 
hive loaves and wator in a small vossol are kept on 
ragi grain sproad at tho spot. 


On tho third day, tho carriovs, the chief monrmor and 
somo others go to the gravoyard, keop milk, ghoo and 
some other eatablos on tho grave. Milk and ghce are 
rubbod over the shouldors of tho carriers, 


The next coromony inconnection with the funerals is 
ohserved of tho 11th day. Hithor u Jangama, or in somo 
places, a Brahinan is callod to purify the house. Thon the 
castemon and the chief mournor go to tho burial gronnd, 
aud offer cooked food aud cakes at the grave. [n the oven- 
ing, 2 dinner is prepared. In the central part of tho houso, 
a dalose is sob np and after tho offermy of » cocoanut and 

_ the burning of incenso near it, the following prayor is 
aldrossed (0 the deceasod :--“You aro no longer on earth 
hat have joined your ancestors in the Suarga, Wo look 
up to you for tho protection of onrselvos and our family, 
© futhor | protect us’ Then all disporso shutting up the 
honso so that the ghosb may havo an undisturbed meal of 
the good things spivad before it, and returning aftor two 
a¥ thvea minutos, they cousume the victuals. Beloro 
eating, tho chiof mournor and some others go to a tomplo 
and, altor puja is done to tho god, the chiof mourner 
throws throe balls of butter at the idol, saying “ O god, the 
decoased might have thrown stones al you, but now for 
him we throw buttor. ‘Tako mercy on him and opon tho 
door of Svarga for him 10 onter!” 


Thay observo pollution only for throc days but the 
chief movrnor is nob purified till the 11th day coromony 
is over, During tho period of pollution, they do not put 
on aanark on the forohoad, do nob attond to their profess 
sfon and do not cat oither flesh or sweet things, ; 


Thoy do nob perform srdddhas. Bub poriodically 
they offor yrde (88 sto all the duooased ancostors. They sob 
up a kalase in the contral portion of the house, keop now 
clothos near it, burn ineense, broak a cocoanut and offer 


Social 
status, 
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also cooked food m the name of all the deceased micestors, 
They observe this cithor during the Dasarn or at tho 
Dipavali or Yuetdi (uow-your’s-day) ov on the new-noon 
day in the mouth of Bhacrapada (Malitlaya A anivisyn), tho 
last boing tho most common ogeasion. 


Tho ghost of a doveased wile is believed offen to 
torment or trouble hor successor. Jf tho lntter is unable te 
sucklo her new born babe or gets hystorical or otherwise 
ill, the fivat wifo is propitinted by sotbing up a dedas'a in lor 
namo, and making piéje to ib, and also offoring a new cloth 
which tho seconcl wile altonwards wears. 


They aro a sottled people and we Louud all over the 
Stato. Thoy form part of tho village corporation, ‘Phoy 
have no recognised houd-quartors. Nhevo is nothing peculiar 
in tho shape and matovial of thei: divelling, oxypopt {luvt at 
tho approach to tho house is fivst to be sean a place to 
sholler their asses, and an oven on whioh the dirty 
clothes are boiled tor washing. 


_ They have a coremony tor taking into their caste por. 
gong {vom higher castes such as Vakkaligasy, Kurubas, and 
others. This is known un Andd@ mddanudy (Modan war), 
making the caste. Atlor ascorlaining that tho oviganal 
caste has no objection to oug of Choir men boing taken intg 
this fold, thoy invite their own oasfomoen frome several 
gadis (divisions) to aamecting at which all the Yajaudus 
of the several divisions id others aro present, “Tf the 
candidate's resolution fo join thom has hold out, te has 
to gol shaved and bulhe iu a rivor or tink und worship: 
Ganga (water goddess). After being piven Wi tha*® ho is} 
made to pass suecossively through sovon huts whish ae | 
burnt soon after he leaves oach, [lo bathos agin ual ig 
given a paste of soapennt and durmerne which ho swallows, 
Thon in the presonco of the canto assembly, he uakos 
pga bo the spoon and boll =the symbol of the 18 Phunas, 
Which wilh some ribhiii balls ave placed on a luck 
kambli Gaddiges Tho Kalkar applies somo ol the vithdel 
ashes io his forohoad., After this, there isn dinar, af 
which tho recruit cals dong with others, and is treatod ag 
ono of the caste. 

Kora time, however, somotinos for a gonerntion-or 
two, he is logked upon as belonging to an inferior division 


= ~ ¢t * 
~ Holy water in which the iol of pod ta washed al fle tae of 
worship, A spoouktd is given by the Pujari or worshipper to gach 
dovotov to drinl, 
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like thab of the offspring of Auddite marriage, in the maltor 
of intermarriages and taking part in important coromonios, 
such as marriage, 


As regards inheritance, the Agasas follow tho ordinary 
Uindn Law. Widowed aud destitute daughters and sisters 
are considered cutitled to bo maintained by the family, 


Thoy havo, in common with others of a low standard 
of culluro, aw living helio! itt omons, oracles, magic and 
sorcery. ‘Tho more unsophisticated among them believe 
that their god is present in their casto panchayat moctings 
and directs their collective wisdom in the way of arriving 
ata just decision, and that lying on such occasions will be 
attended with supernatural retribution. ‘Choir caste sym- 
bol (that is, tho bell and the spoon susponded by chain) 
is placod prominontly in such meotings and the disputants 
swour by this symbol to attest their truth. 


Tn most cases their priests are Jangamas or their own 
headmon ; but a fow aro m the habit of calling in Brahmans 
as purohits, Their gura (or spiritual hoad) is a Lingayat 
to whom they give periodical presouts to got Urtha and 
prasdda, [lo receives kdaike (88) ar money presents 
dariug their marriagos and othar auspicious coromonios. 


They ave flosh eaters and cet pork, mutlon, fish and 
big lizards, bub not bool. They also drink liquor both 
foraign aud indigenous, Tho well-known lowest caste 
from the hands of which they eat aro the Kurubas and 
Kumbaras and only Madigas and Lfoleyas oat in the 
houses of Agasis, ‘Their touch ix considered to dofilo 
a Beahman and the more orthodox among the latter do 
not put on tho washed clothes retuened by tho washorman, 
without washing and drying them again. 


Tho original aceupation of tho caste is washing clothes, 
hoy aro also employed as toreli-bearers on fustive 
oceasions, and to show rospect or light the way to porsons 
of rank, ‘They avo also worshippers at somo of tho shrines 
of tho humblor order. Thoy do not wash tho clothes of 
Tfoloytis* and Madigits, 


Tho method of washing is ta soak the clothes first 

in wator, for whioh thoy goto a tank sor a rivor, nob 

# On (he supposed allinnes of ihe fo castes, sco the aceount of the 
Holeyas, b e 
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gonerally resorted to for bathing or drinking purposes. Thoy 
then apply fullor’s-oarbh aid altor partly drying, boil 
the clothes or steam thom. Somo indigo is thon pub iny and 
the clothos aro again washed in pure wator, Rico grnol is- 
afterwards appliod to such clothes aa roquire starchiig, 
and they arc also ironoil whon nocossavy. ~ Whon washing 
cloths with bordors of silk, they tie up the silk portion so 
as to protect it from injury from soda, They havo huge 
carthon vossels for tubs and steaming pots. Thoy beat 
tho cloths on stones, aud hayo woodon mallots (B88) {9 
compress the cloths when foldod and use iron boxos to , 


iron them. 


They say that they wore origindly Bonajigas ani 
bocamo subsequently separated from the lattior by rowson 
of their profession. Some havo taken to agriculture aul 
some aro day labourers, Such of thom as avo" apriculln. 
rists follow alt tho superstitions aud other observances 
common to the raiyats, such as, nob working lullocks on 


Mondays. 


They form members of the village corporation, and have 
to give froo service on occasions such as a procession of 
tho-gods. In some places, cach washorman has certain * 
famihes as his customers by heroditary usago, and othars 
aro nob allowed to trespass on his preserve, Bub such 
usages aro fast disappearing. 


As rogards romuncration for sorvicos, tho following 
isa rough sealo of foos in villages nob affected by the 
taint of advancing compotition, Jorn family consisting 
of a husband’ and a wilo and two children with agoc 
parents, the washorman gets ono buadlo of unthreshod straw, 
one winnowfulof grainat tho throshing floor and tayenty 
measuros of grain with othor porquisitos such as food on 
ull the foast days, and inarriago aud other auspicious 
occasions. Tho washorman is eutillod to got the cloth 
worn by a girl at the time of her puborty, aul to tho 
presents given by her husband whon he carvios the nows 
of the ovont. ‘Tho clothes of umnarriad persons in the 
family and thoso of the yajamitn aro washed fro, 


Roligion. Thoy lean moro towards tho S'aiva than tho Vaish. 
nave faith, though many profoss tho luttor also. In lsat, 
thoy aro like other Windus in showing reverence at all tho 
recognised shrinos, Their goddess is Hakshmidevi, the 
consort of Vishuu, ‘Choy alsq worship Hnunmante, 


wt 
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Tho minor gods they worship are numerous. In Lact, 
no worship of the villago goddosses can take place without 
the help of the Agasas, and thoy officiate as piijaris, es. 
pecially whon eastial goldosses, such as, thoso of cholera and 
smill-pox have to be worshipped, on the‘outbroak of au 
opidamic, These feminine doities avo worshipped by pro- 
ference on Tuesdays and ‘hursdays, Animals sacrificed. 
(except buffaloes) aro caten by theso men; and they get a 
shave oven when the sacrifices ave offered by abhor castes. 
The share allottod to an Agasa out of tho meat of the 
Duffulo sncrifieed to Mavi, is givon away to Toloyds or 
Midighs, 

Their tribal godis Bhuimi Dévarn (Warth-gad), which 
thoy worship during the Gauri* feast (Angust—Septomber). 
On that day, they all batho and keep themselves clean 
and cat only one moal. Tho washiug tub, the steaming 
pot. oven, and tho ironing implomonts are all washed and 
clemad. Thoy avo placed togethor and worshipped with 
flawers aud feutt and sometimes animals are offered to 
thom. Thoy observo it as a holiday and donot work with 
thoiv implemonts. In large places, thore aro temples dodi- 
cated to Bhiunt Dévara, worshipped by a man of this enste, 
to which they go and offer cocoanut to the idol, attor their 
Thbe-pitja (worship of the washing tnb) is done at homo. 


Whion any porson ina village is suffering from some 
illness, siyoee to havo hoon caused by tho Seveu sisters, 
tho washorman of tho village is asked to do puja to thoso 
doitios, Ifo iv given somo money according to a recognized 
satlo such as, one-half or-quartor of a hava, To sols up 
soven stonos ina small shed constructed of green loaves 
outside the village gonorally uear a water course, and places 
hefors them olforings of some Fruit, fried Bongal gram 
and such othor things, In fact, the Agasa scoms to be 
the pujart of all the gods and goddosses that are wor- 
shipped near water cowrses and in groves, 


Cho Agasas havo in some places tho custom of wors 
shipping thoir family god once a yoar. The wholo family 
observe a fast till the evoning on tho day of such worship. 
In tho afternoon the idol representing the god is takou in 
procossion, with music, to a water course, whero 141s wasliod 
and all tue persons batho. Sometimes a Brahman is called 
vo co the purification vite (Woxekgi8) to the god and porform, 
a héme (sucvifico it the fire). Alter this, he retires and 


* The and lay of tho bright half of the hinav month of Bhidrayeda, 


which falls in August ov Septembor. 
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tho castomon do piju to the god, broking ooeomuts and 
waving camphor draft, Thon tho idol is cuvied back with 
great pomp and seb up ontside tho villago boundary inn 
shed orosted for tho purposo. ‘Tho god isagain worshipped 
and offerings are made of cooked rigo or animals according 
to usage.* From this spot, the idol is {akon into the 
villago and restored to iis place in the temple. ‘hon the 
soveral Jamiles attached to the god, andividually oflar co» 
connuts to the idol and got Wi tha and prasddi,| (holy water 
and holy victuals), Tn (ho night, a grand dinner is pres 
pared and all castemen whether of the same gyonp er not,’ 
ave fed therein. 


Otber gods revered by this caste aro Hiviyaya 
(dose2,) and Lonasamina eA), Ty is said thab wt tho 
annual celebration of Lliviyanna’s worship, buffvloogare ser) 
ficed. "This is porhaps the only instance in which this unintal 
is sacrificed in tho name of a malo dey, Agusnk appro. 
hend misfortune if these colebrations avo omitted, 


Thoy revero also as saints Madivila Michayyn (830% 
Bnew) othorwise known as Virn Madivilappa (QwHasawa) 
and Malligo Madovi (QA8%8®), The malo svint is wor 
shipped in grovos, ind Jangwmns aro given doles of vice 3 
but the worship of Médovi takos pki on Sloardtri (88a8)) 
occurring in Hebruary or March, ab inidnight, and slrangera 
aro uot allowod to wilnoss it. "No parbot tho rico boiled 
for offoring ab this piija, is given Lo any of the lowov enste« 
men, such as Tloluyhs and Midigts, 


Agasas belong to 18 Phanwsor tho right band seetion. 
Among thomselyes, thoy havo a caate headinun called 
gauda, and caste sorvant styled Jladara mantushyu ov 
Kélkar, tho boadle, ‘Thar minor dispntos are sobbled by 
thoir caste head, but whore a matior is important, tho 
Setti or (as ho is more commonly known) Wéds'acu sol ti 
who is the headman of all the castos forming thy 18 Phana- 
group, is callod in, and his docision is final, 


Thoy have no peeulioy thoatrionl onlovtainments in 
their own caste, Whenever torch-bearers wo necessary in 
village dramas or elsowhery, thoy fill that position, 











*Animal sacrifices ao mado chiefly to tho Sakti dvitiog; and 


almost nover to the higher ordor of gods. 


“+ Prasdda means food and flowers offered (o (ho idol, A Vitel af ib 
ia given to ench person by tho Paar’, 
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Their women get tattooed, this oporation being por- 
formed by a Koracha woman, ‘Tattooing is considered 
augpicions for a marriod woman, and rogarded as im- 
proving hor personal appoarance. All sorts of designs, 
such as, parrots, snakes, scorpions, and geometrical figures, 
are adoptod. Ib is only married women* that got 
themselves tattoood, and if a girl becomnsa widow before 
sho is tattooed, she docs not undergo the vuporation 
aftorwards, 


The marriod state of a woman is indicated by her 
wearing Loe-rings, black boads and ta, and that of a man 
by tho prosence of toe-rings. 





*A amarried woman whose husband is alive, known as Vuela 
(098, 05,) * 13 alono ontilled Lo adorn her person, and to take part 


in all auspicious corcmonias in which women have a sha, 


